APPENDIX 2

CATALOGUE OF BIBLICAL TEXTSRELEVANT FOR THE
INTERPRETATION OF EARLY CHRITIAN FISH SYMBOL ISM

For New Testament passages | cite the original Greek. For Hebrew Bible passages, |
use the Greek Septuagint, except in one case, since Hebrew was not used in virtualy
any of the relevant early Christian passages. Bold lettering refersto direct
guotations.

I. THE CALL OF THE FISHERMEN
1. Matthew 4.18-22

Bllgpimatdv 8¢ mopa, mv Bdracoav the Faithalog ewev Vo dderpovg, Tipmvo Tov
Aeyopevov I1Etpov Kol Avdpéav ’EOV a&sX(pov abtod, pariovrog au(piﬁkncrpov stg
mv fdAocoav: noav yop akla’bg kol Aéyet ml)roﬁg ded1e dmio® pov, kKail Toujo®

1pag el avOponmv. 2ot 5 c008ng doivteg To dlktva frorobOnoav obdtd.

kol Tpofag Eketbev awdev ahiovg 300 ddehpols. ilakmBov Tov tob ZePedatov kat

Todvvny tov ddehpov abtod, &v Téd mholw usw ZsBs&a{OU 100 TATPOOG AHTOV
kataptilovtag ta dlkTva kot #KdECE abtovg. %ot 8¢ e00Emc dpivteg T0 Thotov
Kol TovV motépa adTtdv flrorobnoav avtd.

2. Mark 1.16-20

16K o1 mopdymv mapa Ty 8dhaccay Thg Fadihalag exdev Kol |Av6pé0w OV GLSSMJOV
Slpovog dpeBdiiovtag v Th Boddoon: noov yop dels. kol emev owro%g ) IIn—
coh¢: ocdte ofmtc(n JOV, KOl TOH6® DRAG stécﬂm amel avOpondy. Bxai 8‘0-
Ovg dpévteg Ta dlkrva mKokouencow abtd. kol Tpo Bag otyov &dev ilakmPov tOv
t00) ZaBsSatov Kot lodvvny tov aéak(pov Kol ml)rovg &v 1d mholy K(xwpttCO\/wG 0
dlktoa, Zxat bV Ekdhecey 0bTOVG, Kol dpivteg Tov ToTépa cbTdv ZePedatov dv
¢ mholg peta v probotdyv drfilbov dniocw abvtod.

3. Lukeb5.1-11

ayévero d€ €v 1d OV oyhov gmuceloOot abtdd Kou ouconsw Tov Adyov 100 Oeod Kol
adT0G MY £0TOG IO, TNV AlpVIY [evvnoapet %ol s1dev dbo mhoto Eotdto - TOPG THY
Muvnv- ot 8¢ @hets dni abtdv dropdvteg smhovov ta dtktva. gufag 3¢ €ig 8v tdv
mholov, é fv Zlpwovog, fpdmoev abtov ano the yhg ¢navayety ddlyov: kabloag
gk Tob mholov £513acKev TOVG OYAOVG. 4Qc 8¢ EnadGaTo AAY, EMEV TPOG TOV
Zlpovae- ¢ravayaye gic 10 paBog kal yordoate Ta dikTva, i)uébv gig aypav. °kai
(171:0Kp1981g Ziu(ov emev- zmcrara ou eng va‘rog Komacuvtsg 000¢v £haPopev-
£mi 8¢ T pRpaTL 60V YAAICO® TO dlkTva. bkai tohto0 nomcowrag ouVEKAEICOY
T Boc yOvoV molb, diepphoceto & ta dlktvo abtdv. kol KATEVELGAV TORG
HETOYO1G &V T ETepp mAolp to0 $A0dVTOC GDM@LBéGGm avtofs: kol fiAbov kot

smAnoav auedtepo ta TAofa @ote PubiCecbon abta. Bdmv 8¢ Ttuwv IEtpocg TpOG-
énacav ofg yovao ilnoo? Xéy(ov 8Cer0g (%] apoﬁ oTL dvnp auap‘w)mg sip, KO-
pre. %0dpPog yop nsptécxsv abTovV Kat TAVTOG TOVG GUV avTd €mt ™ atypo Tédv
oV @v Guvékaﬁov % polemg 3¢ kot IIdK(Dﬁov Kol II(devnv moug Zsﬁs&atou ol
noov KOW(DVOL ¢ Zlpovi. Kol smav npog oV Zlpmvo (D IIncoﬁg un eofod- dmo
100 VOV dvBpdrovg aom Loypdy. kal kotayoydveg ta mholo émi v YAV deévieg
TavTo fikolobOnoav.
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I[I. THE POST-RESURRECTION FISHING EXPEDITION
1. John 21.1-8

Mera tabro é(pavépcocsv AW & I'Incoﬁg tolg podntadc £mt g Gakdccng thg TiPe-
pLadog: $(pavépa)08v d¢ ommg Hoav épod Zipov [1gtpog Kol Owpdg é key(') HEVOG
Aldvpog kot Nabvanh ¢ dro Kava tg FNodhalog kai ot toh ZePedalov kat aArot ¢k
ThV pobntdv abtod dbvo. 37\.é781 adrofs Ziuwv IErpoc: bTAYO aMEVEL. Xéyoucw
ot £pyopeda kai Rpeis ovv cot Exhrbov xai gvéPnoag gig To mhotov kot év
¢xetvn ) vukti énlacag 00div. ‘mpwlag 8¢ ndn YEVO uévng gom {Incolg &ig Tov
atytddv, od pévtor pdeoav ot pabnti et ilnoods Eotv. “Aéyet odv avtolg [6]
iincodg: mawdla, pi) TL APoG@ayLoV BYeTe; dnekplOnoayv adtd- ov. °6 8¢ einev
avtols- Pahete i Ta 6ekio pépn Tod whotov o dikTvov, Kai at)pq] ere. afoiov
obV, Kol 00KETL aDTO EAKDGOL YVOV Ao TOD TAhBovg TV Bbwv. ‘Ayer obv 0
u(xenmg &Kg’t‘vog av nydm(x |In600c; ™ [1Etpe- & Kuprog m‘rw Zipov oi)v [T&tpog
aKoucocg 0TL 6 KbPL0g s:crw TOV ETEVOLTNV dieChoaro, v yop youvoe, Kat sPakrev
govTOV £i¢ TV BdAaccay. Sot 8& ahlol padntal T n?»ouxpi(p I]keov ob yap foav
nopkay @mo g yAg dAla dg dno mydv dwkooclov, cdpoveg T0 dlkTvov Thv
iyfbov.

See John 21.9-14 in Section V11 below.

1. THE COIN INTHE FISH ASA PAYMENT TO THE TAX COLLEC-
TORS

1. Matthew 17.24-27

2HENMOOVTOV 8¢ adTdV d1g Kagopvaoop ot Sidpoypa kauﬁavbvmg 6 [Métpd wai
smow 6 0100 6KaA0g i)u(bv ov tehet [Ta] didpaypa; Zréyer- val. kol §L06vTa gig
v oiklav Tpotpbacev abTov & IIncsoﬁg Myov- Tl 6ol doket, Xipmv; ot Paciirets
e vhs @mo ‘rlvcov Aappavovewy Téh) 1 kfjveov; @mwo TOV vidY adTAOV § dmo TdV
@rhotplov; 2 8m(5vrog Sé o TdV drhotplov, sen adtd o IIncoﬁg apa ye
£levBepol siowy ot viot. 2w 3¢ oKavduiiompey nopavﬂalg mg Odlaccav Paie
aYKLGTPOY Kal Tov davaepdvra np(’brov lxﬁl)v apov, Kol avotéug 70 oTOpO avTOD
copnoesis statfipa- £kstvov Aapov dog adtolis dvri £pod kat cod.
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IV. THE PARABLE OF THE NET
1. Matthew 13.47-50

s 1 73 émota £0TIV paciicio TOV ol')pav(bv ] gnw] BinOcion f1g v
0dlacoav Kal £k nuvrog Y£VOUG m)vayayomm Qv 01E sn)n] plalil
avaBlBacavrsg ¢m TOV aiyolov kol kaOloavteg ovvire€av Ta Kola gig ayvn,
capmo sEm al&akov m)‘w)g goton év Tf) cuvtehelgrod aidvoc: s&alavcoth ot
ayyelot Kai d@oprodoy Toug Tovpovs £K pécov TéV dwkalov Pxkai farodowy
a0ToVg £ig TNV Kdpvovtod Tupog: ¢kef soTan KhavBpog Kai 6 Bpuyprog 636vToV.

V. THE MULTIPLICATION OF LOAVESAND FISH
1. Matthew 14.13-21

13|AKOUGag o¢ @ IIncoﬁg dveymdpnoev ¢ketbev v nkotop elg spnuov rbnov Kom iolav-
Kol dkoboavteg ot oyA0L fixorobOnoav owtdb nelh omo v TOrewv. Yot $EeAObV
exev no?mv oyhov kai gomAayyviodn el adtofc kot $88pdmsvcsv TOVG ﬂtppcbctong
abtdv. IO\viag d€ yevougvng npocﬁk@ov abTd ot uaenwt Xéyovrsg SPNROG £YTIV
6 TOTOG Kal 1?| ®pa non napﬁkﬂav amolvcov gig rag KOG ayopdo'mcw ¢avrofg
?_{pc{)uara 166 5¢ mumev abrote: ob Apelav syovery amelOetv, dote adTols Qayety.

ot 8¢ Ayovow abdte: 0vkK gyopev Md< £l pn) wévte apTovg Kol dvo txﬂnug 186
¢ emev: @Epett por dde abTovg. Pxai KEAEDGOG TOVG AoV dvakibOfivar ¢ml ToD
xOpTOVL, Xaﬁ(ov TOVG TEVTE APTOVG Kail TOVG dVO ix0oag dvaprdyog ig OV 0VpaVOV
gbroYMoEY, Kal Khicag adwkev Tofg pabntals Toug aptovg ot de pabnral tofg
OYAOVC. KOl 8QAYOV TAVTES Kol &Xopwcencow Kol Rpav T TEPIGGEVOV ThV
Khaoudtov dhdeka koptvoug mhpelg. lavipeg doet meviekioyilot yopig
YOVOIK®V Kol Todlov.

2. Mark 6.32-44

ol Gmﬁleov &v 1@ mholy eic spn pov tdmov katl idlav. Bxai exdov abTovg
BIAYOVTOG Kol zméyvcocow moAhol ko el dmo macdv TV TOAEOV m)vééipauov gxet
npofAbov abtovg. Kou EEeNODV ewdev noh)v OYAOV Kol wnkayxvic@n énl abtov g
oTLnoav d¢ TpdPato un sYovIa ToEVa, Kol np&aro d1ddoKew adTOVG TOAAAL. Kol
non ®pag TOAM\G yevo pévng TpOGELOOVTES abTe ot uaenwt abtod ZAEYOV OTL
spnpog toTIv 6 TOTOG Kol qﬁn ®pa nok)n] Banorvoov adTovg, wa anakﬂbvraq
£1¢ TOVS KVKA® @rypovg Kol Kdpag dyopdcomy savtofc Tl payoow. 3¢ 8¢ dmo-
KpOeig emev adtofc: d0Te avTols dpels (paysﬁv Kot Adyovotv abtdd- dmed0ovTeg
dyopaoopev dnvaplov Swekoclmv apTovckal dmoopey abrols ayety; 26 d¢
Myer adtofs: mHeoVg apTovg gYeTe; ddyeTe pOETE. KOl YVOVTEG ALYOUOIV: TEVTE,
Kai dvo txﬂnag 39Kou ¢nétagev abrofs dvaritvar TAUVTAG CUUTOGIOL cmwt(bma ¢ml 1
xk(opdb 1Op1e. Pxal dvinecav TPUCIOL TPUCIOL KATOL EKATOV KOIL KATO, TEVTRKOVTaL.

icoil MaBov TOLG TEVTE @PTOVG KOl TOVG 600 ixBbag dvapidyag &ig Tov obpavov
gbAdyNoEV Kol KATEKAUGEV TOVG apTOVG Kol £0160v Tofs pabntais [abtod] sva mapa-
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TGO W abrofc, Kou roug dvo tyovac tuépilev mhow. Kol sQoyov ndwrsg Kol
¢yoptdco cay, Beal ypav Kidopota dhdeka koplvev Tnpohota KOl 4o Tdyv
i0dov. *kai noav ot aydvieg [Tovg aptovg] meviakioyliot avipeg.

3. Luke9.10-17
100 Koi mopokofodv abdtovg dreybpnocey Kot lﬁtav elg moAwv Kakouuévn Bnboa-
¢ ot 88 oyhot yvdvteg I]Kokonencav owtdb Kol dmode&apevog abtovg EAdAEL
abtofc mepi the Pacidelog tod Ocod, kat Tovg ypelav sxovrag Oepanclag idro. %H
3¢ fuepa ap&oto Kilvew- mpocerdovieg Se ot dddeka emay adtd: dmdivoov Tov
o)xkov wa mopevdivreg sig wg KUKM) KOOGS KAl dypovs KATAADGOGIV Kal
£bPOOLY EMOITIGNOV, 0TL dde &V Epine TON toptv. Pemev 8¢ mpog abrodg:

d01e aiTolg muaﬁg @ayelv. ot d¢ emav: ovk gioiv fuiv mretov 1 apTOL TEVTE KO
iyOveg dbo, i piT1 mopsvdivTES AuElS dyopaomopev gigc mdvra TOv Aaov
Ppopora. “noav yap doet Gvdpeg meviakioyiior. emev de npog Toug pabntag
avtod: kKatakilverte adTOVS Kktotag [®oet] awa TEVTIKOVTOL. Kol gnoincev
0UTAG KOl KATEKAVOV @TOVTOG. Bpofwv 8¢ TOVG MEVTE APTOVG KOl TOVG dbo ixBbag
dvapréyog elg Tov obpavov awkbyncav abToVG Kou Kotékhaoev Kat £6160v ofg
poonrods mopatidetvor wé oyAm. i spayov kol Eyoptdodncoy mhvtec. Kol npn
10 mepiocedoav avtols Khaoudtov kdevot dmhdeka.

4. John 6.1-15

Mera tadto drfillev 6 iincolg mépav thg Bakdoong the Nairalag s T1Peprddoc.
211]1(0%01)9& 3¢ abtd @xkog noh)g, ot £0sdpovv Ta copefo @ g¢molel ém tdv (1(568\/—
oLVIOV. 3&vﬁl68v d¢ alg 10 0pog Kal dket fxddnto peto tdv padntdyv avtod. “v 5
&yyvg 10 Taoya, § goptn TdV ilovdalwv. 5$7tapag owv roug 0pBaipovg 6 'Incodg kot
feacAUEVOC BTL TOAVG OYLOG BPYETAL TI:pO% adTov Aeyet mpog OPlummov: woHOev
ayopdowuav apToVG Ve aymv 0¥ToL; °tohT0 5¢ Bleyev mepdlov abTov: aHToC
@ap ndev it suerdev motety. ‘drekpitn adtd [§] Dihnog: dwakosiwv dnvaplav
apToL 00K dpkodory amoﬁg wa. gkaotog Bpayv [T A gﬁn Bhtyet abte Y
pabnTdv odtod, Avdptag é dderpog Zinwmvog IlEtpov- “getiv mordaprov Mds bg
gYEL TEVTE APTOUG KpLBivoug Kai dvo cmmipul @)ha Tadta Tl EoTIV £lG TOG-
0VTOVG; Vermev ¢ Incobdc: Tow|oaTE TOVG avﬂpdmong dvameoeiv. nv 6¢ xb?rog
noh)g &v T TONd. avéneoov oi)v ot ovapsg 10V Ap1Opov d¢ metakioylion. Mado-
[38\/ 0V Tovg aptovg é iIncodc kol 811)xuptcmcag dtdmkev Tolg dvakeévolg épolmg
Kol £k Tév mqf(xptcov ocov nderov. ic 8¢ s;vsnknencav Myel ro@gl JLOLGT]TOL%Q abtod-
GUVAYUYETE TO TEPLOGEVGAVTO, KLUGPATA, ¥VOL T} TL GOl TOL. ouVilyayov ovv
Kol gygpicov dddeka Koplvoug KAGUATOV ¢k TV TEvTe OPTOV tdhv kpblvov @
anspicceucs(xv to’t‘g BeBpmokdoy. 40t odv avOpmmol tSC)vrsg a emoincsv GnPSﬁOV
gheyov 0Tl 00T0g £oTIV @AN0AS 6 TPoPN TG 6 £pydpevog gig TOV KOopov. iIncodg
0BV YVOUG BTl uEALOVGY 8pyechat Kol dpralev obToV ¢vo Tothomoty Pactiia,
avexmpNoey TV g 10 ©po¢ abTog pHdvog.
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VI. THE OTHER MULTIPLICATION OF LOAVESAND FISH
1. Matthew 15.32-38

3290 8¢ [Inoohg Tpookaiesdpevog Tovg padntog abtod elnev- emhayyviopar £t
TOV 0oV, 6TL RO ﬂuépal pefig TPOGILEVOVGLY ot Kai 00K gyovow Ti (pdw(no'w
Kal droldoan among vijotelg 00 04h, pimote EkKAVOGGY &v Tf) 636, Skai
Ayovow abtd ot gua@ntai mo0ev Npiv &v épnpia aptor Togodror wote yopTdom
oyhov TocolTov; rai Xéya abtofs ¢ iincode: mboovg aprovg syete; ot b smav
¢nto Kol OMlyo txﬂvﬁw Skai napoyethag Té @Xxop avaneoety et v yfiv Pshapev
TOVG £TT0 @PTOVG Kal TOVG ixBbag kat svxapwmcag sKhaoev Kat £61dov tofg
nadntads, ot 8¢ pabntal Tofs 0))()\.01@', "ol 8poryov mhveg Kol £xoptdobnoay. Kol o
nepiocedov v Khaoudtov fipav éntd onupldag Tifpeis. Boi 6¢ £o0lovte noov
TETPOKIOYIAMOL AVOPES YMPLS YUVOIKAV Kol Todlmv.

2. Mark 8.1-9

(Ev g¢xelvang tafs pépoug mddy moakod eyrov ovtog KO um eLovIoV Tl pdyno,
TPOCKUAECUUEVOS TOV HadnTdg ALyet owto%g 2omhayyvilopan £mi TOV oxkov 0Tl
nﬁn ﬂuépm rpaﬁg npocuévonctv pot Kot 00K syovowy Ti (pdw(ocw Skau £av
dmorvow among woTELS ElG oucov avTdV, $Kk1)9ncov1'm &v T} 600 Kol TIveg
aOTOV dmo paxpoOev HKAGLY. ot (mstthcav avTd ot éw,enwl abTod ©TL TOOEY
T00TOVG duviseTal TIg dE YopTdom aprmv ¢nl épplog; kol Apdro abTods:
mdo0VG 8YETE APTOVG; Of 8¢ elmov- émrd. Sxai napowyékkat T oy dvomeoely ¢mi
e yhg: kal Aafaov Tovg énta epTovg ebyapioThoag aKkacsv Kot £3150v Tofg
padnrots abtod va mapatiddow, Kol Tapbnkay rdb OYAD. "ol efyov iyOv310 drtya:
Kot gbhoyhoag adta inev kol tadta mopatifévat. Kou spayov kat £yoptaconocav,
KO §paV nsplccsv pata Khooudtov énta oropldog. *Roav 68 dg tetpakicyiion kol
dmghvoev adTolc.

VII. THE POST-RESURRECTION FISH MEAL
1. Luke 24.41-43
g1 6¢ (lmctouvrcov abTdv dmo the xopds kol Bovpaldviov emev abtols- sxete T1L

Bpocipov tvﬂdﬁs 20t 8¢ emdoxav 0bTd ixddog dntod uépog (with this addendum
in some texts: kai @mo pelocloc knpdv)- Prai Aapov vbmov adtdv spoyey.
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2. John 21.9-14

%bg obv (méﬁnoow el rnv yHv Bkénoucw dvOpaxiav KEWEVV Kol mwdptov
g¢mikelpevov kol aptov. kéym abvtofc @ IIncoﬁg z:v.éykura o TV m\yuplmv a)v
t¢maocate viv. ﬂwéﬁn obv Eiucov [Métpog kot Y 10 dlkTVOV Elg rnv vHv usctov
vV usydkmv EKOTOV TEVTIKOVTA TPV KOl TOGOVTMV ovTmVv 0bk £oylodn to
kiktoov.2 Adyer abrolg é IIncoﬁg osvte apmﬂ]o'ara 011)681g 68 s:rékpw, v
poOneéy $§srd,cm abTOV- 6V TiG £l; £1d0TEC 0TL 6 m)ptog gotv. 2 apyetan ilncotdg
Kol AopPavet Tov aptov kai Sidow adtof, kai To dydplov épotmg. “*rodro ndn
Tp'ToV gQavepdON lIncohg Tofs pabntads ¢yepbeig £k vekpdv.

VIIIl. FISH, EGG, AND SERPENT
1. Luke11.11-12

UTiva 8¢ $§ mu(’bv TOV na‘répu aitioset 6 viog OV, Kal dvti iyObog 0@V AT
imddeoel;, '’ kol aithosl dov, émddost adTd ckopmioy.

IX. DIFFERENT KINDS OF FLESH
1. 1 Corinthians 15.39

O¥ mdoa odpé § adt cops drra aAin pev avOpodTOV, @Ain o¢ caps KTnvdv, aiin
3¢ oap& Tmvédv, arin d¢ iyfdov.

X. THE CREATION OF WATER CREATURES

1. Genesis1.20-21

20K ol 817t8v ® Ocog IEéowayét(n 0, mﬁaw apnsw yoybv Cc)cébv Kou $7toin08v ®
®c0¢ 10 Onpla thg vhg Kaw v&VOG KOl TA KTHVI KATO YEVOG Kol ndww 10 gpmeta TG
YA Kata yévog adTtdv. Kol €1dev @ B0g OTL KUAA.
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Xl. THE CREATION OF WATER
1. Genesis1.9-10

Kai smav 6 Oeog Zuvaybita 70 ¥OWP TO ®oKdT™ T00 ompowoﬁ elg cuvowa)ynv
plov, kot a)(pﬂnroa 7 Enpd. kol £yéveto 0970, Kol Gnvn%en 70 ¥WOWP TO brokdt® 100
obpavod &ig rag cuvaycoyag adTdVv, kol meon § Enpd. “xal ékdisoev é G)sog ™mv
Enpav YAV Kal ta cuoThpata Tdv Bddtmv ¢kaleoev Baldooag, Kal eV 6 Ogog 0T
KOAOV.

XIl. THE CREATURES OF THE SEA
1. Psalm 103.25

owTn ¥ Bdmcca | HeydAn kot edphympog, ¢ket épmetd, dv ok sotv dpOpds, (da
LIKPOL LETO LEYAADV.

XI1l. THE PROHIBITION OF FISH WITHOUT SCALESAND FINS
1. Leviticus11.9-11

kai tadta, @ @dyecbe dmo mavtov TV v Tofs vdacwy: mivia, eco 0TV wbroﬁg
ntepLyLa Kot Aemideg gv to’t‘g wdacwv Kot ¢v Tafs eakaccau; Kai v Tofs yedppots,
tadta pdyecte. kol mdvia, 060 0vK aoTV 0bTofs mspvyta ovoe XsntSsg v 1
wdaTL § &V Tofg eakacscoug Kot gv tofg XEWAPPOL, ano mdvtov, dv Epehyeto ta
wdata, kot o miong woxfis Soong the &v Téd vdatt PdEAvypd dotwv: Uxai pderby-
nato socovral dudv, dno tdv Kpedv adTdv 0vK 85e60e Kot w ovnowyode obtdv
BSerbEcoBe: Y2kal mavta, oca ovk soTy obtols Trephyt kol Aemidec, Tdv év té
voatt, d&hvypa Todto foTv Hudv.

XIV. FISH COMPARED TO HUMAN BEINGS
1. Habakuk 1.14:
. Kol TONoELG TOVG dvOpdIoug dg tovg fxHvag g Bakdoong

oy 372 DT YYD . .
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XV. FISH FOR HEALING
la. Tobit 6.1-9

10t 6¢ nopav(’_) pevol v 6dov fHAbov omépag Emi rov tlypwv nowuov Kol mDMCovro
dicel. ro o€ TadAPov KaTEPn nsgudmcacem Kol dvemdnoev ty0vg dmo 100 ToTa-
pod Kol kazomety 10 TOBAPIOV. ® O¢ oyyeAog glnev (wrdb IEthBoﬁ 700 lxﬂnog
Kol &Kpdtmcsv OV {yOvv 10 nmﬁdpwv Kol (IV:EBOLXSV abTov £mi rnv Yhv. Ko gtnev
abTd 6 ayyehog lAvdwspe TOV iy Kol Aefov Ty kepdiav ket 10 fmap Kat 'rnv
xOMV ng aoparde. >kal ¢motnoev 10 muddprov dg cinev abtd 6 ayyehog, OV 8¢
toov (Dnmcowrag 2POyoV. KoL @OEVOV dpupdTEPOL, BLGS MYYIGAV £V
[Expatavorg. "kal exmev 10 TUddpov rdb dyythe Alapra adehoe, Ti 0TIV T0 RIEAp
KOl B Kapdla K(u 1 1o Tod yBvog; Bkai slnev adtd iH kapdio kai 10 Rap, £av
Twva dyAnOn: % 3¢ yoy, fyyploar avlpwmov, g syel Aevkopata £v Tolg
ipBaipois kai iaBhceTaL.

1b. Tobit 7.17

Ukal ¢av gictlOng slg TOV VORQ VO, A) Hyn TEQpov anmu&‘rmv Kol Emoneeg
ano The Kapdiag Kai Tod Rratog Tod iyOvog Kkat Kamvioes, Kat do@pavOnceTaL
70 dapovIoV Kot @evéeTan Kal 00K £mavelebostal Tov aidva Tod aidvog.

1c. Tobit 8.2-3

16 8¢ mopevd HEVOS guvhoon 1dv AMoyov Pagon kat shafev mv eQpay v
Bopapdtov Kot ztnéenst tlnv kapdiav tod tyObog kot 10 ¥rap Ko 1t ¢kdnvicey.
30te 3¢ oepavin 10 daupdviov The doufc, spuyey gic Ta dvdtata Afydrtov .

1d. Tobit 11.8,11.10-13

860 obv ZYYPISOV TV YOIV €ig TOVG (D(p@(lkktovg abrod, kai dnydeig Swutphyet kai
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APPENDIX 3
ADDITIONAL MATERIAL ON THE AVERCIUSINSCRIPTION

The Avercius inscription is probably the most significant piece of evi-
dence relevant to the interpretation of early Christian fish symbolism. In
order to understand that symbolism, it is necessary to investigate a num-
ber of mattersthat are not immediately related to the interpretation of the
fish. These matters provide an overall context, outside of which the use
of fish as symbols makes no sense. Thisis especially the case in the
Averciusinscription, which (as| argue in Chapter 3) isarather carefully
structured document where words and phrases are all interrelated. In
order to avoid cluttering the discussion of fish symbolism and losing the
thread of the argument (a great danger, since the Avercius inscription is
so complex), | have therefore placed a number of issues in this appendix.

I. THE DISCOVERY AND HISTORY OF THE AVERCIUS
INSCRIPTION

For along time, scholars were familiar with the vita of a certain bishop of
Hierapolis, Avercius,* who was reknowned for his miracles and for his
travels throughout the Mediterranean area, especially Rome, Syria and
Mesopotamia. So highly respected was he that, according to some
manuscripts of the vita, in Syria and Mesopotamia, he was dubbed “equal
to the apostle (i.e. Paul)” (icomootdrog);? and it would seem that his vita
protrayed him, both in regard to his miraculous actions and to his travels,
as one who imitated Paul.®> For his most significant action, he exorcised

1. There arethreetitlesin Greek. | offer the versions given by T. Nis-
sen (S. Abercii Vita): 1) Blog kai moMrela tod gv @yl~o1g matpog Hudv
kal isamootdrov ABepkiov = Life and Citizenship of Avercius, Our
Father Among the Saints and Equal to the Apostle (M S Parisinus 1540;
MS Hier. Sabeus 27; and MS Mosquensis 379); 2) Metd@pooig i Tov
Blov kai Ta Badparta tod v dyloig matpog Hudv iABepkiov = Summary
of the Life and Wonders of our Father Avercius Among the Saints (MS
Coisilianus 110); 3) Blog kai roltelo toh v @ayloic matpog fudv
iABepkiov gmokd~mov flepo~~mdremg = Life and Citizenship of our
Bishop of Hierapolis, Avercius, Among the Saints (Simeon
Metaphrastes). On the manuscript tradition, see n. 27 below.

2. Vita(Nissen ed.), 1 (title), 50:1, 50:6, 55:16.

3. The mention of Paul in the inscription and the description of his trav-
els throughout the Mediterranean offer further confirmation of this. See
pp. 342-47 above for the relation between travel and fish symbolism.
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the terrible demon that afflicted the daughter (Lucilla) of the emperor
Marcus Aurelius and the empress Faustina (presumably in 163 C.E.). As
punishment for the demon, he required himto carry a stone atar from the
hippodrome in Rome back to Hierapolis. It is, on this altar, the vita
explains, that he commissions the inscribing of his funerary inscription.

Since many scholars regarded the vita as a compendium of miracle stories
and as factually erroneous in several instances (such as the earthquake in
Smyrna), they not only considered the vita to be of virtually no historical
value, but they also thought that the inscription was an imaginary inven-
tion of the author.* In contrast, others, especialy William Ramsay, re-
garded the reference to the monument and text of the inscription, as well
as select parts of the vita, as worthy of serious historical consideration.®

Prior to Ramsay, all commentators had considered the city of Hierapolis
mentioned in the vita to be the well-known city in the Lycus Valley on
the Meander River in what became known in late antiquity (after Diocle-
tian) as the province of Phrygia Pactiana——a designation which seemed
to cast further doubt on the historicity of the vita, since the bishop Apol-
linaris held his office at the same time that Avercius was supposed to
have lived (in 171 C.E.), the era of the emperor Marcus Aurelius, (161-
180 C.E.) and have travelled considerably after his visit to Rome (in 163
C.E.).5 Yet, basing himself on the reference in the vita to Small Phrygia,
aswell as on the description of the travel routes of the imperial
messengers discussed in the vita——routes which made no sense for a
journey to Hierapolis on the Meander——Ramsay suggested that it was
not the Meander Hierapolis that was intended, but rather the much less
well-known and very remote city of Hieropolis, located in the immediate
vicinity of two other cities, Brouzos and Otrous, in what became known
in late antiquity as the province of Phrygia Salutaris in the valley of
Sandukli.” The major metropolis of this region was Synnada, far to the
northeast of the other area of Phrygia whose major metropolis was

4. For very sketchy summaries of scholarship prior to Ramsay, see
L. Duchesne, “L’épitaphe d’ Abercius,” 159-60. For the most compre-
hensive summary of the vita, see H. Thurston, 340-44.

5. Seedl the citations under “Ramsay, W.” in my Bibliography, but
especialy “The Tae of St. Abercius.”

6. Seethe discussionin W. Ramsay, “The Tale of St Abercius,” 340.

7. Onthedivision of Phrygiainto two provinces, see n. 25 below. On
the origins, etymology, and interchangeability of the names Hieropolis
and Hierapolis (for any city with these Greek names), most fundamental
isW. Ramsay, The Cities and Bishoprics of Phrygia 2:680-82. Hiero-
polis seems to have been the older name and was based on the centrality
of the hieron (tepdv, “temple sanctuary”) in Asia, as opposed to Hiera
polis, which reflects the Greek idea of the centrality of the city (thus the
use of the adjectival form itepd, which modifiies Tdiw).
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Laodicea. Travelling mostly by foot through this remote area of Phrygia,
Ramsay was able to locate for certain the less well-known Hieropolis,

and the small towns of Brouzos and Otrous associated with it. More-
over, he discovered that the difficult journey from Synnadato Hieropolis
mentioned in the vita corresponded to the same difficult journey in his (as
well as others’) modern hike with the aid of guides——thus providing
further confirmation of the familiarity of the vita with this part of Phrygia.
As an indication that the vita was historically accurate in some other
regards, Ramsay learned that the hot springs mentioned in it are indeed
still present on the Hamam-Su River in the valley of Sandukli.®

In 1882, in his exploration of the valley of Sandukli, Ramsay discovered a
stone column in front of the mosque at Kelendres with a funerary inscrip-
tion in dactylic hexameters of a certain Alexander, the son of Antoninus
(now in the Istanbul Archaeological Museum).®

[[Ex]kextfic mO[A]emc @ model[tng t]odti $moi[noa]

[CdV i gxo pavep[nv] oduatog avba OEotv.

Ovvopa IALEEavSpog IAvtoviov pabnmge moévog dyvod.
Ob pévror touPo tig tud gtepdv Tva Bnost:

Ei 6f odv, iPopalov tapelp OMost dioyelio ypvod

Ko ypnoth matpldi tlepomdret yelho xpvod.

Eypdoet ster ' punvi 6' {ovroc.

Eiptivn mapdyovotv kol pvnokopsvolg tepi Hudv.

As acitizen of a select city, | have commissioned
this (monument)

while living in order that | might have here a public
place for my body.

My name is Alexander, son of Antoninus, the disciple
of a holy shepherd.

This was written in the sixth month of the year 300
(216 CE.).%°

Peace to those who pass by and remember me.*

8. Asonecanseeinn. 42 in Chapter 3, the presence of hot springs
proves important for the interpretation of fish symbolism in the Aver-
ciusinscription. For another attempt to rehabilitate the historicity of the
vita, see H. Thurston (“The Story of St. Avercius,” 348-50), who,
among other things, argues that the earthquake in Smyrna, which isre-
ferred to in the vita, may not refer to the famous earthquake of

173 C.E., but rather to a smaller earthquake in 152 C.E.

9. For aphotograph, see A. Ferrua, “Nuove osservazioni,” 285, fig. 2.

10. That is, as calculated from the date of the Roman conquest of
Phrygia by Sullain 84 B.C.E.

11. For asketch of thisinscription, see that reproduced from Ramsay,
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Since, asfar as| know, there are no extant pagan peace salutations to
passers-by (while there are several early Christian epigraphic examples of
such peace salutations) and since the use of the word “peace” (lsiphvn) on
inscriptions was distinctively Christian (or Jewish) in antiquity,'? the ref-
erence to peace in this inscription makes it most probable that it was
Christian. In addition, the reference to a disciple of a shepherd suggests a
Christian context more easily than a pagan one.™®

Upon examination of the text of the Averciusinscriptionin Text #1.1in
Appendix 1, the first six verses of thisinscription, with the exception of
some minor differences (especially the reference to Alexander instead of
Avercius), repeats verses one to three and verses twenty to twenty-two
of the inscription of Avercius. This repetition suggested to Ramsay that
the inscription of Avercius served as an epigraphic model in the Sandukli
area. Following the description of the location of the Avercius in-
scription as having been near the hot springs at the outskirts of the
city——which makes no sense for the Meander Hierapolis, whose hot
springs were situated in the center of the city——he found in the
entrance of the men's bathroom at the outskirts of Hieropolis two frag-
ments of a marble bomos (Bopog = “atar”) with part of the inscription in-
scribed on them (now in the Sezione Lapidaria of the Museo Pio Cristi-
ano in the Vatican Museums).

Confirming the description of the vita, the remains of the epigraphic mon-
ument suggest that the text of the inscription was inscribed on a nearly
square stone monument in the form of a bomos,** as was common for
Phrygian funerary monuments.'®> As some have pointed out, its lettering

Cities and Bishoprics 2:721 (1897).

12. See my discussion of the Pectorius inscription in pp. 371-88 above
for an especially important use of peace.

13. See Appendix 3.7 below for further discussion of this point.

14. " ... kol ABov Tva teTpdymvov, phiKog Te Kol TAATOG XG0V, TAPOV
govtd Kataokevdlel kot Tov fopov éd MOy fplotot Tot~ov dét
gnlypoppo avtd Eyyapdéac” [ “. .. And he prepared for himself a
tomb, a square stone of equal length and width, and he set up an dtar
on the tomb for carving his inscription onit.”]: Simeon Metaphrastesin
Nissen ed. 121:25. Or". . . ko~t0~cKeb~0~cev €0vtd TOPPOV
icotetpdymovov kat Tov Poudv, v kot Tpdc~ta&~v adtod nya~yev
é dolpmv dmo the tPdung, sot~oev éndvo toh thufou Eyyapdag &ig
abtov Bedmvevatov gn~l~ypap~pa . .. [* ... heset up for himsef a
completely square tomb and the altar, which the demon carried from
Rome at his (Avercius') command. He placed it above the tomb and
carved a divinely inspired inscription onit . . .]: various mss. in Nissen
ed. 53:2-5. For exact measurements and confirmation of its nearly
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isirregular and off-line——also a common characteristic of Greek funer-
ary inscriptions from Phrygia, and (therefore) not necessarily indicative of
alate date.’® The original layout of the inscription is not certain, and
many have proposed a variety of schemes, making use of the three lateral
sides of the cube.!” Yet, based on the layout of the Alexander inscrip-
tion, it seems most probable that the entire text of the inscription was
inscribed on one side, what one might call for the sake of convenience the
south side.*® On the east side, a stonemason inscribed a garland——an
image found frequentlgl found on epigraphic monuments throughout the
Mediterrranean area.’

square form, see A. Ferrua, “Nuove osservazioni,” 287-89.

15. Onthis Phrygian form, see W. Ramsay, “The Tae of St. Abercius,”
350; and L. Duchesne, “L’épitaphe d’ Abercius,” 165.

16. A. Abel, “Etude s0r I inscription d’ Abercius,” 344-47. Seeimme-
diately below for a brief comparison of the letter forms of the Alexander
and Avercius inscriptions.

17. For areview of the various schemes, see A. Ferrua, “Nuove osser-
vazioni,” 284-86. Of particular note isthat of C. Robert (*Das Grab
des Abercius’), since he argues for atwo-stage inscribing of the epitaph
on all four sides. Asserting that the lettering of the extant portion of the
inscription was cramped, he proposed that verses 1-6 and 20-22 were
written at an early date, and that verses 7-19 were inserted by Avercius
at the end of hislife (that is, after he had completed histravels). But
Robert claims that there was not enough space for a neat inscription,
and, thus, the cramped character of the lettering is explained by this.

Y et, as Abel points out, this sort of lettering is typical of many Phrygian
inscriptions: “Etude sOr I’inscription d’ Abercius,” 344-47.

18. For the view that only one side of the inscription was inscribed, see
A. Ferrua, “Nuove osservazioni,” 284-86, as well as the sketch of the
layout offered by W. Ramsay, The Cities and Bishoprics of Phrygia
2:721.

19. Onthe genera use of garlands in Graeco-Roman iconography, see
especiadly M. Honroth, Stadtrémische Girlanden.
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1. DATE OF THE AVERCIUS INSCRIPTION

For the dating of the Avercius inscription, it is of greatest importance to
evaluate its relationship to the Alexander inscription. Most definitive for
the priority of the Avercius inscription is the irregular scansion of v. 3 of
the Alexander inscription (with an extra half-foot), which is most readily
explained as the insertion of A ¢Eavdpog IAvimviov, whereasthe
scansion of line three of the Avercius inscription works. This suggests
that, when copying the Avercius inscription, Alexander had his own name
inserted, but could not make the scansion right. Furthermore, the
frequent angular forms of the “sigma’ and “epsilon” in the Avercius
inscription, as opposed to the more commonly lunate forms of the same
letters in the Alexander inscription suggest (although admittedly without
absolute certainty) that the Avercius inscription was older.?°

It ismogt likely, therefore, that the Avercius inscription antedated 216
C.E. (the date of the Alexander inscription). Further specification of the
date is more uncertain, athough one clue provides some aid. In his
Ecclesastical History (5.16.1-5), Eusebius quotes part of an anti-
Montanist treatise by an anonymous author, who mentions that it is ad-
dressed to a certain Avircius Marcellus ({Avipkiog Mdpkeiroc). Inso
doing, the author also refersto “our fellow presbyter, Zoticus of Otrous”
(toh cvumpesPutépov Hudv Zotucod 100 iOtpnvod)——that is, afellow
presybyter of the author and of Avircius. Since Hieropolis and Otrous
are located so closely to one another in aremote area of Phrygia, it is
probable that the man named Avircius Marcellus is none other than the
Avercius of Hieropolis mentioned in the Avercius inscription.?! In

20. For this view of the paleography, see G. B. de Ross, ICUR
LXVIII; and T. Zahn, “Avircius Marcellus von Hieropolis,” 67, n. 1.
For an effective demonstration of the priority of the Avercius
inscription, see G. de Sanctis, “Die Grabinschrift des Aberkios.”

21. While some interpreters reject this on account of the different
spellings of the names (see especially A. Ferrua, “Nuove osservazioni,”
pp. 282-283; and W. Wischmeyer, “Die Aberkiosinschrift,” pp. 26-27),
such a discrepancy can be explained. As Wischmeyer points out, both
of these spellings (as well as variants of them) are to be found inin
scriptions throughout the Mediterranean. The spelling iAvip~kio¢_

(= Avircius) is a Latinized/Romanized version of the more original
iAB&p~k1~og (= Avercius), which is closer to its Phrygian roots in Asia
Minor. Since Avercius lived primarily in the second half of the second
century C.E. and Eusebius lived in the fourth century C.E., it is, in my
opinion, very possible that Eusebius, at a time when a great number of
indigenous names were Latinized, simply was more familiar with the La-
tinized version of the name. It isnot surprising that the spelling of
iAB&p~kioc is found in an inscription from the hinterlands of Phrygia,
where Latin/Roman onomastic influences may have had less of an ef-
fect.
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addition, the name Avercius is not common, and the existence of two
mentions of a person named Avercius and Avircius, probably from the
same geographical area, suggests likely identification.?? Because of a
statement in Eusebius (EH 5.16.19), it would seem most likely that Aver-
cius received thistreatise in 192/93 C.E.%® Thus, | would conclude that
the inscriptizan should probably be dated somewhere between 192/93 and
c. 212 C.E.

1. FORMAT OF THE AVERCIUS INSCRIPTION

Thetext of the inscription is based on three different groups of sources:
the two fragments of the inscription, the Alexander inscription, and the
version of the inscription given in the vita of Avercius, the origina source
of which isto be dated to the late fourth or early fifth century C.E.?

Other interpreters reject the identification of Avercius with Aviricius
Marcellus, because they see the inscription as pagan. For adiscussion
of this problem see Section 3.6 below.

22. It isaso possiblethat there could be afamilial relation between the
two different Avercius', but the prominence of both of them in the
Christian community (see pp. 351-55 above for the high status of Aver-
cius asindicated by the inscription) suggests they are the same person.

23. EH 5.16.19: "mkelw yap § tpokaideka 8t eig tobmy v
AUE~pav £€ 0 TETEAEDTNKEV F YUVI], KOL ODTE HEPIKOG OVTE
KO~00~A~1KOG KOGU® YEyovey md~ke~pog, drira kot Xpio~ti~avolg
pdrdov giphivyn ddpovog ¢& ¢héov Oeod” [“For it is more than thirteen
years ago today that this woman (the Montanist Maximilla) passed
away, and there has been in this world neither local nor universal war,
but rather, out of the pity of God, continual peace for Christians."] Dif-
ferent interpreters take different views in regard to what interval of time
these thirteen years referred, but it seems most likely to have been the
reign of Commodus (180-192 C.E.), since this period was relatively
peaceful asfar as Christians were concerned. On the other hand, the
reign of Septimius Severus (193-211 C.E.), was, as some have
suggested, not so peaceful as far as Christians were concerned (e.g. the
edict against the Christiansin 202, the martyrdoms in North Africa,
etc.). Onthe Severan period and martyrdom, see W. H. C. Frend, Mar-
tyrdom and Persecution in the Early Church, 302-46.

24. Since Avercius states that he commissioned the inscribing of the in-
scription while alive (v, v.2)——apparently a frequent occurrence in
Phrygia on pagan, Jewish, and Christian inscriptions from antiquity——
the date of 212 C.E. at the end of the chronological range is suggested
by the assumption that one should expect some reasonable interval of
time to have elapsed between the commissioning of the monument and
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That the inscription was split into two pieces at that time and that there
were places where emendations had to be made, is suggested in an early
tradition of the vita: “Thus, here one understands the text of the inscrip-
tion, but time has removed alittle of the precision and caused it to be
understood faultily.”? Thisis further confirmed by the variationsin the
readings at the juncture where the marble stone broke——that is, at v.
12. On the other hand, the author of the vita would also seem to have
had access to the entire inscription rather than solely to the fragmentsto
which one now has access. Thus, the vita provides the textual evidence

Avercius actual death——which had to have been prior to 216 C.E.

25. Ramsay (“The Tale of Saint Abercius, 342-47) datesthe vita
somewhere between 363 and 385 C.E. on the following basis. The
division of Phrygiainto two provinces (Phrygia |l and Phrygiall) by
Diocletian seem to be reflected in the vita by the reference to Little
Phrygia (®puyla Mucpd)——that is, as opposed to Great Phrygia. This
would date it to no later than 297 C.E. On the other hand, the
designation Phrygia Salutaris does not occur inthe vita. Since this
designation begins to appear at the end of the fourth century C.E., and
since it does not occur here, a date prior to the end of the fourth
century is suggested. One should also know that Phrygia Pactiana was
governed by a consularisin 535 C.E., while the vita, on the other hand,
refers to a praeses or fyé~pwv, which, according to another source
(Notit. dignit. orient 1), governed Phrygia Pactianain 405 C.E. Since
the imperial messengersin the vita go first to Byzantium after their
voyage from Brundisium, a date after 330 C.E. islikely, because prior
to 330, voyages from Brundisium generally arrived at Ephesus. Clearly
the vita was written after 330 C.E., when Constantinople was the capi-
tal of the eastern empire. Finaly, the vita refers to the emperor Julian’'s
rescension of the corn dole, instituted by the empress Fausting, in
thanks for the healing of her daughter (363 C.E.).

| am not so confident that the absence of areference to Phrygia Saluta-
risdates it prior to the end of the fourth century C.E., since arguments
ex silentio are notorioudly difficult to make. | would prefer to give
wider latitude and argue that the vita could have been written anywhere
from 363 to 535 C.E. Duchesne (“L’épitaphe d’ Abercius,” 155) prefers
afifth or sixth century C.E. date. One should also not forget that Ms.
Parisinus 1540 of the vita mentions Phrygia Salutaris. Further inves-
tigation, however, needs to be done on this matter.

26 . "ta pev om tod zmwpdmuarog dde TG am MEemg el~yev, oTL un )
xpO~vog poeihe kol a)Myov the dipiBelog kol Huop~tnuivag sxswv v
ypoonv mape~ckebaoev”: Nissen ed., 122:174-77.
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for critical words and passages which one would otherwise not possess.
Finally, the process of reconstructing the text of the inscription is further
complicated by the presence of at least six different traditions of the vita
and atotal of more than forty-two manuscripts.?’

IV. TEXT-CRITICAL COMMENTARY ON THE AVERCIUS
INSCRIPTION?

Verse2: The Mss. have kapd or kapov, but pavepdc is
attested by the Alexander inscription. It Is
not surpising that a Christian after Constantine
and Theodosius would not have understood the
need for public proclamation. The Mss. read

27. The standard critical edition of the vita of Averciusisthat by

T. Nissen, S. Abercii Vita (1912) with a discussion of the manuscript
traditions. For another critical evaluation and summary of the manu-
script traditions, see A. Abel, “Etude sOr Iinscription d’ Abercius’
(1929): 326-333. Abel and Nissen suggest the following breakdown in
chronological order (Greek Tradition = 1-4) 1) Thirty-seven manu-
scripts for the vita of Simeon Metaphrastes (also known as Logothetes,
fl. c. 960 C.E.), the Latin trandation (by Surius) of which may be found
in PG 115:1211-48; 2) Ms. Coisilianus 110 (in Paris);

3) Mss. Hierosolymitanus Sabeus 27 and Mosguensis 379;

4) Ms. Parisinus 1540; 5) Russian verson——a trangdation, evaluation,
and commentary of which may be found in W. Lidtke and T. Nissen,
Die Grabschrift des Aberkios, 1910); and 6) Armenian version. A
trandation of the Armenian version of the inscription may be found in
F. C. Conybeare, “Harnack on the Inscription of Abercius,” 1895.
Within these six different groups one might cite three basic families: 1)
Simeon Metaphrastes; 2) Ms. Parisinus 1540, Ms. Hierus. Sabeus 27,
Ms. Mosguensis 379, and the Russian version; and

3) MS Coisilianus 110. In general, the earliest manuscripts date to the
tenth century C.E. and the latest to the fifteenth century C.E. Of
course, most of them go back to ancient originals; see p. 759 and n. 25
in this appendix above for possible date of the vita. While | have not
evaluated thoroughly the manuscript tradition of the entire vita, one
provisional observation may bein order. At least in regard to the Aver-
cius inscription, the Russian version does not seem to go back to as
early an archetype as Nissen and Abel suggest. It constantly expands
upon the text of the inscription and often offers clearly very late tranda
tions and interpretations.

28. For thetext of the inscription, see Text # 1.1 in Appendix 1. | only
include important variations and points of reference.
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£¢vOade, but thisis ametrical error.

Verse 3. v ¢ is necessitated by metre, and the Mss.
probably simply reversed the two words for
syntactical reasons.

Verse4: Another variant for epect IS ovpeot.

Verse5: Other Mss. read mdvta and/or kabapedovioc. Be-
cause of this, Ramsay (1897) suggests kata wdvoi
épdwvtag in order to restore the rhythm. But
thisis a much more radical alteration than my
reading.

Verse 6. Various attempts have been made to fill the la
cuna: e.g. Russian version = 1a éPoung; Pitra
(1855) = ta {mfig; Gregoire (1933) = puAd&an;
Strathmann and Klauser (1950) =. . . v emovta 0.2

Verse 7. Ramsay saysthat he saw an “eta’ after
BAZIA .. ., and thus he reads faciAfjav
(“king”),% but the close inspection of Calder
and Ferrua suggest that the “eta” was never
there.3* The Mss. read BAXIAEIANA®PHXAI, where
the first nine letters could be read as either
Baciiewy (“gueen”) or Bactrelav (“kingdom” or
“capitol city”). The former makes no sense, be-
cause the mention of two queensis redundant,
while the latter is confirmed in the Russian
verson. Wischmeyer proposes Bactidi (“capitol
city”),3 but | would prefer (as would most edi-
tors) to keep the reading of the Mss.

Verse 11: There are numerous conjectures for what follows
YYNO, but that of W. M. Calder——cvvopaipovs

29. J.-B. Pitra, “IX®YX sive de Pisce Allegorico et Symbolico”;
H. Grégoire, “Encore I'inscription d’ Abercius’; and H. Strathmann and
Th. Klauser, “Aberkios.”

30. See Cities and Bishoprics 2:722-23 (1897).

31. W. M. Calder, “The Epitaph of Avircius Marcellus’ and A. Ferrua,
“Nuove Osservazioni.” Inany case, the author of the vita seemsto as-
sume that the word “king” was not there, since the vita explains that the
emperor was absent during the visit of Averciusto Rome.
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seems most plausible, since it is based on other
epigraphic evidence from Asia Minor.3 This evi-
dence suggests that early Christians in Phrygia

used cuvopaipovg in the sense of ddsipol
(“brothers’). The Mss. have cuvounybpovg (*“con-
gregants’?), but thisis not an attested Greek

word. Some other conjectures are: cuvoTddovg
(“companions’) = Ramsay;3* cuvounfeic (“friends’) =
Ram%lty;35 and cuvopiovg (“associates’) = Light-
foot.

Verse 12: Thisline marksthe break in the stone, but
IMabdrov, though difficult to read, is deciphera-
ble. éni oy (“inacarriage’) isthe conjec-
ture of Hirschfeld and later supported by
Wehofer,3” and followed by most authors since
that time. The Mss. read scwbev, but the
“omicron” of ey is clearly decipherable on the
stone. Ramsay's proposal of groutv (“I follow™)
as acontrast to nggofwa (“leads’) iscertainly a
valid aternative.®

The attempt of Dietrich to read a“nu” and an
“éa’ (with the resultant word vfiotig, “fast-
ing”) instead of a“pi” and a“iota’ at the be-
ginning of . . . £TIX is based on his own attempt
to interpret the inscription as pagan.®® But his
reading is contradicted by close observation of
the letters, which are in fact clearly a*“pi”

and a“iota.” Thus, the word is almost certainly

32. W. Wischmeyer, “Die Aberkiosinschrift als Grabepigramm,” 37-38.
33. "The Epitaph of Avircius Marcellus,” 2-4.

34. Thetext as givenin “Cities and Bishoprics of Phrygia,” 427; and in
The Academy.

35. Cities and Bishoprics 2:727.

36. Apostolic Fathers 1.2:497.

37. Respectively “Zu der Aberkiosinschrift”; and “Philologische Be-
merkungen,” 61.

38. Cities and Bishoprics 2:727 (1897).
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[Totig, asall the Mss. themselves attest. For
the same reasons, the attempt of Hirschfeld to
read »loig instead of miotig isincorrect.*

Verse 15: All the Mss,, except Parisinus 1540, incorrectly
read sdwke, evidently because they did not con-
cern themselves with metrical issues.

The Armenian version adds the surprising gloss
“asasymbol.” While thiswas clearly not in
the inscription, it suggests that the trans-

criber was at least interpreting in the right
direction, as my own interpretation of the use
of the fish as a symbols suggest.

Verses 15- The grammatical subject of these verses has

16 vexed scholars ever since the discovery of the
inscription. Most have opted for miotig, but
there is no syntactical reason why it could not
also be nopOévoc dyvn. It isvery possible that
the ambiguity is intentional and that both faith
and the holy virgin are in some sense seen as
providing the meal.

Verse 19: THS is a problematic Eng metrically: ) )
(3 . The

212 2
placement of the name Avercius produces an ex-
tra half-foot. Thus, Lightfoot suggests vnép
pov, and Ramsay suggests vrep avtod.*t Zahn
suggests the reading sb&an instead of eb&atto
in order to make the meter work.*? Although
there is reason for correction, the solution
remains too uncertain, and | preserve the ver-
sion of the vita.

Verse 22: Sincetlepomdrer isametrical problem, Ramsay
proposesilepandier.®® But it is unclear why
the author of the vitawould have reverted to

39. Die Grabschrift des Aberkios.

40. "Zu der Abercius-Inschrift.”

41. J. B. Lightfoot, Apostolic Fathers 1.2:497; W. Ramsay, passim.

42. T. Zahn, “Avircius Marcellus von Hieoropolis.”
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the older version of the city name (llepomoiic),
which by late antiquity was much less commonly
used than the newer version (flepdmoiic).** One
would have expected the author to have kept the
“apha.” Inany case, the Alexander inscription
confirms the reading of the vita. It ispos-

sible that the word ilepdmoiig is chosen because
of the emphasis on the méAig (“city”) inthe in-
scription (mdiemg and mokeltng inv. 1), asalso
in the Alexander inscription.

V. THE PAGAN CONNOTATIONS OF WORDS AND PHRASES
IN THE AVERCIUSINSCRIPTION

In his groundbreaking and extremely significant study of the Averciusin-
scription, Wolfgang Wischmeyer demonstrates that one can better under-
stand most of the words and phrases in the Avercius inscription by exami-
ning their pagan associations as found on pagan inscriptions.*> While his
purpose was limited to identifying the meanings of specific words and
phrases in particular inscriptions and, while he does not investigate the
interplay of Christian referents and associations in the Avercius
inscription, he lays the first part of the foundation for any study of
complex symbolic networks in the Avercius inscription. | now continue
that work in this appendix entry, since my argument for the multivalent
character of fish symbolism in the Avercius inscription is partly confirmed
by the multivalent character of other words and phrases in the inscription.

The very fact that many scholars tried to argue that the Avercius inscrip-
tion was pagan, indicates that the language of the inscription is complex
and multivalent. AsWischmeyer points out, terms such as “looking
down” (kabopodvtag), “queen” (Bacimooa), “great” or “large’
(neydrog), “golden-sandalled” (ypvoonédnog), “faith” (IMiotig), and
“holy” (ayvoc) often describe pagan deities, or refer to them, or are
appropriate in a pagan religious context. For example, inscriptions de-
scribe both Hera and Isis as queens.*® Adjectives formed by compound
with “gold-" (ypvodc-) are often used to describe pagan deities, and “gol-

43. W. Ramsay, passim.
44. Seen. 7 above.
45. "Die Aberkiosinschrift als Grabepigramm.”

46. Seereferences listed in W. Wischmeyer, “Aberkiosinschrift,” 39.
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den-sandalled” was applied to Hera and Hecate.*” Homer describes Zeus
as “looking down from Mt. Ida’ (& »16n¢ kabopdv).*® Inscriptions refer
to amost all the gods as great, but the word is especially applied to the
Cabiri at Samothrace (®cofc peydhoic) and to Zeus.*® Faith was consid-
ered an abstract deity in antiquity (especially in Rome, where the cult of
Fides was extremely old, but apparently to some extent also in regions of
Greece). Consequently, sheis often described in literature, mentioned in
inscriptions, and pictured in iconography.>® The image of faith leading a
carriage is reminiscent of the images of the goddess victory leading the
Roman emperor or generd in reliefs of their processional adventus.>*
Other deities also served as guides for human beings, such as “Hera,
guide’ («Hpo, 63nydg).>? Demeter, Aphrodite, Artemis, and the nymphs
are all described as holy in some inscriptions.> “Holy” commonly
describes any item associated with a pagan deity and has the sense of
being dedicated to that particular deity.>*

Furthermore, boasting that one is a citizen of a particular city is a com-
mon topos found on inscriptions, and ¢kAektn oA appears on at least

47. Seereferenceslisted in W. Wischmeyer, “ Aberkiosinschrift,” 39.
48. 11.11.337; 13.4; etc.
49. See referenceslisted in W. Wischmeyer, “ Aberkiosinschrift,” 32.

50. For references, see especialy G. Piccaluga, “Fides nellareligione
romanadi etaimperiale.” See aso “Fides’ in PW; F. Ddlger, IXOYX
2:482-83; C. Becker, “Fides’; and D. Luhrmann, “Glaube.” In general
on the issue of abstract deities, consult J. R. Fears, “The Cult of Virtues
and Roman Imperial 1deology.”

51. Suggested by W. Wischmeyer, “Aberkiosinschrift,” 42. For fuller
discussion of the adventus ceremony in late antiquity, see
S. McCormack, Art and Ceremony in Late Antiquity.

52. Pausanias 2.11.2.

53. Seereferenceslisted in W. Wischmeyer, “Aberkiosinschrift,” 29. |
should add that in literature this goes back to Homer, who describes
Artemis as ypv~c60po~vog »Aptepig ayvi (Od. 5.123; 18.102)——the
first word being one of those ypvcog- compounds that are so often
applied to deities; Persephone is also described as holy (Od. 11.386).

54. E.g. see references under ayvdg in any of the magjor Greek
dictionaries.
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one pagan inscription.>® References to shepherds pasturing their flock on
mountains is a common bucolic theme in Greek and Latin poetry.>
“Chaste” is one of the prevalent pagan meanings for d@yvdg.>” Strikingly,
an erotic poem describes love in amost exactly the same terms asv. 5 of
the Avercius inscription:

A1660¢ »Epmg andet yoynv plov. ® 1o mepiooa
0@OaALOL TAVT TAVTO KOTOGGOUEVOL

Double Eros burns one soul. Oh eyes that look down
uponsgll things everywhere, beyond what is neces-
sary.

“Eyes looking down everywhere” is precisely the theme of v. 5. Similar
to v. 6, the composer of an inscription from Ravenna speaks of “having
taught the playing of musical phrases.”*® The reference to a kingdonv
capitol city clearly refersto Rome both in its both broad sense as an
empire and in its more narrow capacity as a capitol city.®® While the
reference to a queen can also refer to Rome, it more generally refersin
this period to the empress.5? Adjectives which have in their compounds a

55. Seereferences listed in W. Wischmeyer, “Aberkiosinschrift,” 28.

56. Seereferences listed in W. Wischmeyer, “Aberkiosinschrift,” 29,
31.

57. Seethereferences listed under d@yvdc in any of the major Greek dic-
tionaries.

58. Anth. Pal. 12.91; cited in W. Wischmeyer, “Aberkiosinschrift,” 31.

59. "¢dldagac dolda ypappata povelv,” cited from W. Wischmeyer,
“Aberkiosinschrift,” 33; and found in A. J. Festugiére, “L’initiée par
I’ epoux.”

60. Seereferences listed in W. Wischmeyer, “Aberkiosinschrift,”
37-38.

61. Andinan earlier period it can refer to Hellenistic queens. See

W. Wischmeyer, “Aberkiosinschrift,” 38-39, as well as the appropriate
entriesin the major Greek dictionaries. It isimpossible to determine if
the story of the visit of Avercius to the empress Faustina has any
historical validity. Most interpreters think that it was a fabrication
based on the vita author’ s interpretation of the inscription. As Ramsay
points out, making the imperia family into semi-Christians was a
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reference to gold, such as “golden-robed” and “golden-sandalled,” sug-
gest the general preference of royalty for clothing, accoutrements, and
homes gilded with gold.®? Sinceiit is known that seal rings were ex-
tremely popular throughout the Roman empire,®® sppayetda could very
well have referred to aseal ring.%* If cuvopoapdg isthe correct reading,
it is also well-attested in pagan inscriptions.®® |n addition, inscriptions
show that eyog was particularly associated with the carriages of high offi-
cials.®® For pagan interpretations of the adjective kafapdc (“pure’), see
n. 19 in Chapter 3; and for pure wine, see p. 546 above. In addition, pa
gan inscriptions, especially inscriptions from Asia Minor, frequently
threaten fines.%” That thisis arelatively high fine would suggest that the
deceased was an important person.®®

In terms of the non-textual aspects of the inscription, | should indicate
that the garland on the east side of the Avercius monument is a common
pagan image found frequently on both Greek and Latin inscriptions

common stratagem of many late antique and early Byzantine hagiogra-
phers. “The Tale of Saint Abercius,” 348. That Avercius came from a
remote city in the hinterlands of Phrygia would seem to confirm this.

Y et, why does the inscription refer to aqueen? It could refer smply to
the church as | suggest below, but none of the other wordsin the
inscription have this simple type of reference solely to a Christian item.
The possibility must remain open that Avercius saw the empress while
in Rome, athough the healing of her daughter may well have been a
later accretion in the story.

62. For adiscussion of this, see T. M. Wehofer, “Philologische Bemer-
kungen zur Aberkiusinschrift,” 80-81. As he mentions, especially strik-
ing is the reference to the entirely golden tunic of Elagablus (usus est
aurea omni tunica) in S.H.A., Elagablus 24.

63. SeeV. Chapot, “Signum” (with references).
64. On thisword referring to seal-rings, see aso p. 341 above.

65. J. and L. Robert Bulletin épigraphique 59/60 (1946/47): 357, no.
202; W. Wischmeyer, “Aberkiosinschrift,” 40.

66. J. and L. Robert, Hellenica 4 (1948): 42.98; Bulletin épi-
graphique 74 (1961): 220, no. 536; and W. Wischmeyer, “ Aberkios-
inschrift,” 41.

67. E.g. seethe numerous inscriptions collected in MAMA.

68. See W. Wischmeyer, “Aberkiosinschrift,” 44-45.
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throughout the Mediterranean.®® In addition, | already observed above
that the epigraphic monument in the form of a square altar or bomos was
common in Asia Minor.”

VI. THE DEBATE OVER THE POSSIBLE PAGAN ORIGINS OF
THE AVERCIUSINSCRIPTION

In 1894, Gerhard Ficker proposed that Avercius was in fact a priest of
Attis who went to see the rock of Pesinunte, which was included in the
statue of Cybelein Rome.”* According to him, the reference to a queen
in fact referred to this statue. Although it is clear that Ficker intended his
argument as part of a protestant anti-catholic polemic againgt the primacy
of Rome,”? two years later in 1896, Albrecht Dietrich supported Ficker’'s
thesisin a more intelligible and apparently objective way. He proposed
that Avercius went to Rome for the ceremony of the marriage in 220
C.E. between the emperor Elagablus as sun god («HAtoc) and the
heavenly goddess Urania (Obpavia), who, according to Dietrich, was
equated with the queen of the heavens (regina coelestis or faciiloon tod
ovpavod).” The sun god was represented by means of the aniconic coni-

69. Onthe garland in general, see M. Honroth, Stadtrémische
Girlanden.

70. Seep. 756 and n. 15 above.

71. "Der heidnische Charakter der Abercius-Inschrift” (with
references).

72. He himsalf states that he wants to combat the idea of the
importance of the early Christian church of Rome; from his point of
view, if Avercius had been a bishop from Phrygia who went to visit the
Roman church, which is described in royal terms as a queen, then this
might have given too great an importance to Rome. See below on

pp. 776-77 above for discussion of the association of Baci~Aoca with
the early Christian church. For a discussion of the polemic, see T. M.
Wehofer, “Philologische Bemerkungen zur Aberkiosinscrift,” 61-66.

73. For recent discussion of the religious background of Elagablus, see:
T. Optendrenk, Die Religionspolitik des Kaisers Elagabal im Spiegel der
Historia Augusta; R. Turcan, Héliogabale et le sacre du Soleil; M. Pie-
trzykowski, “Die Religionspolitik des Kaisers Elagabal”; and M. Frey,
Untersuchungen zur Religion und zur Religionspolitik des Kaisers
Elagabal.
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cal black stone.” Both Ficker and Dietrich argued for the association of
Avercius with Attis on severa grounds, the most important of which are
the following: Attis’Adonisis described as a“shepherd” (pastor); heis
described as having had many eyes (é popdppoatog); and heis described
as “holy” (@yvog). Moreover, both interpret Aadg as Mag (“stone”), and
both see the trip of Averciusto Syria as a syncretistic analgam of the
Attis cult and the Syrian Goddess (Dea Syriag/Atargatis). Because he
supposedly was a priest of Attis, he alone had the opportunity to eat
fish——which were prohibited as sacred animals for the laity.

There are several general problems with these theses. First, no reference
to Attisexists in the inscription. Second, Attisis described as a shepherd
and as holy, but is never explicitly labelled “a holy shepherd.””® Third,
the Avercius inscription does not describe the shepherd as having a
myriad of eyes. Fourth, the inscription implies that everyone ate the fish,
not just the priests.”® Fifth, the interpretation of Ladg as “stone” (Adog) is
based on a very obscure use of the word which is attested only in a very
few sources, whereas by far the most normal meaning of Aadg is
“people.”

As to the specific individual arguments of each,”” | would argue that, in
regard to Ficker, no reference to Cybele occursin the inscription. In
regard to Dietrich, | would argue, that first, as| have observed, BAXIA .
.. probably does not refer to “king.” Second, the evidence adduced for
the wgummt that the title of queen applies to the goddess Ouraniais
faulty.”® Third, neither Elagablus nor the heavenly goddess are men-
tioned in the inscription. Fourth, the date of the bizarre marriage cere-
mony of Elagablusis 220 C.E., while, as | have argued, the Avercius

74. Herodian Higt. 5.6.4 describes the marriage, while Herodian Hist.
5.3.5 describes the black stone.

75. Whereas, for example, Christ was labelled with a similar adjective;
see immediately below.

76. On priests and priestesses eating fish, see pp. 176, 179, 193
(n. 244) above.

77. For critiques of both Ficker and Dietrich, see A. Abel, “Etude sir
I"inscription d’ Abercius,” 389-94 (1929). For acritique of Ficker, see
aso L. Duchesne' sreview of G. Ficker (1894). The most important
critiques of Dietrich are the following ones. T. M. Wehofer, “Eine
Neue Aberkioshypothese” (1896); L. Duchesne, review of A. Dietrich
(1897); and F. Cumont, “L’inscription d’ Abercius et son dernier
exégéte” (1897).

78. See T. M. Wehofer. “Eine Neue Aberkioshypothese,” 362-70.
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inscription in fact predates the Alexander inscription of 216 C.E.” Fifth,
ablack stone was not likely to have been described as “bright” or
“shining,” as hopumpdg impliesin v. 9.8

For many of the same reasons, in 1895 Adolph von Harnack argued that
the Avercius inscription could not be Christian.8! Coming to the defence
of Ficker, but not accepting his specific positions, Harnack argued that
this inscription reflected a syncretistic form of Christianity that was not
orthodox, but gnostic. For example, the king (although this is probably
an incorrect trandation) and queen could refer to agnostic syzygy. To
justify his claim of syncretism, he adduces the text “Narration of Events
Taking Place in Persia,” which he arguesis syncretistic, but | arguein
Chapter 3 falls within the Christian mainstream.®? For full discussion of
fish symbolism in this text and the Christian character of the texts, see pp.
371-405 of this chapter.

VIl. THE EVIDENCE FOR THE CHRISTIAN CHARACTER OF
THE AVERCIUSINSCRIPTION

If one divides the evidence into interna and external 2 one finds confir-
mation that the Avercius inscriptionsis most probably Christian. Since
the Avercius inscription is situated in the ancient vita of an early Christian
saint and is understood by that vita to be Christian, it is consequently
clear that many ancient Christians also thought the inscription to be
Christian. In addition, the archetype of the vita seems to have been

79. See Appendix 3.1-2. Rather, Dietrich follows the scheme of C.-
Robert who suggested a two-stage chronology in the inscribing of the
inscription——the second stage coming after 216 C.E. (as outlined on
n. 17 above).

80. There are other minor arguments for a pagan origin of the Avercius
inscription, but these also are unsatisfactory. In thisregard, see
A. Abel, “Etude sOr I'inscription d’ Abercius,” 388-89.

81. Zur Aberciusinschrift.

82. For acritique of Harnack, see the following: L. Duchesne, “Epi-
taphe d’ Abercius’ (1896); A. Abdl, “Etude s0r I'inscription d’ Aber-
cius,” 389-94 (1929).

83. A categorization which L. Duchesne first suggested in “L’ épitaphe
d Abercius,” 162-65.
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written in the remote area of Phrygia, where the inscription was found.®*
This suggests that early Christians in that area were familar with the
actual physical location of the inscription (they certainly knew it well
enough to transcribe it) and recognized it as a Christian monument. Gen-
erdly, it isagood principle to assume that persons who lived close to the
period of amonument and who thought it to belong to one group or
another, are to be believed, unless there is definitive evidence to the
contrary. Furthermore, an identifiably Christian inscription——the Alex-
ander inscription——copies six verses of the Avercius inscription. It is
most probable that individuals would have taken the trouble to imitate an
epitaph, if they had some kind of connection to the deceased in that epi-
taph. Inthis case, the most probable connection is Christianity. Finaly,
if I amright that Avercius in the inscription is the same person as the
Christian Avircius Marcellus in the Ecclesiastical History of Eusebius,
further confirmation of the Chrigtianity of the inscription is found.

In regard to the internal evidence of the inscription, one can divide that
into roughly three categories: 1) those words or phrases which have a
predominantly Christian background and are probably or almost certainly
Christian; 2) those words or phrases which have in part a pagan back-
ground, but because of the context in the inscription, are probably or
almost certainly Christian; and 3) those words or phrases which are not
obligated to have a Christian referent, but which, though they have a

agan background, also clearly could refer to a Christian rererent. To
this | would add a sub-category designated as 3', namely those words and
phrases, as well as the carved image of the garland and the physical shape
of the epigraphic monument, which have a pagan background, but were
perfectly acceptable to most Christians. This sub-category isintended as
aresponse to those interpreters, who could not imagine that certain
aspects of the inscription could be acceptable to early Christians. The
latter two categories (2 and 3) are of course closely related, since they
both refer to a pagan background, but it isimportant to distinguish them,
because the second category helps to establish positively the Christian
character of the inscription, while the third category can only be ad-
vanced once the Christian character of the inscription is established. In
addition, the formation of a second category is crucial for understanding
the fish symbol and those items associated with it (Paul, faith, the water
spring, bread and wine, and the holy virgin). | deal with the second
category almost entirely in Chapter 3 rather than in this appendix, since it
isdirectly related to fish symbolism.

As to those words and phrases which are probably or aimost certainly
Christian (Category 1), | begin with the phrase, “having Paul in my
carriage” (IMadrov syov éni oxm). Although it is possible that this could

84. AsRamsay has shown; see pp. 753-54.
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refer to an individual named Paul 2 there are no similar expressionsin
pagan inscriptions or literature of which am aware. On the other hand, it
Isknown that early Christians such as Ignatius, believed that in their mis-
sionary travels, they followed in the footsteps of Paul.2 In addition,
early Christians describe the mission of Paul as having covered both the
east and the west,®” aswell as having extended to Syria and having in-
cluded Rome——not dissimilarly to the Avercius inscription.®® Inregard
to the reference to Paul, it is most likely that the inscription refers to Paul
in such away that one might understand Avercius as guided by the
person of Paul and the ideal of Faith.8°

85. A. Dietrich sugests that he could be atravel companion of Aver-
cius. Die Grabschrift des Aberkios, 49.

86. E.g. Ignatius, Ad Ephesos12.2: " . .. [Tabriov cvoppdotar Tod
fyr~oc~pévov, tod pepoaptopnuévov, déopakaploton, odb yé~vor~td
pot B7o ta xyvn edpebfivar etav Ocod fmrdyw ... " [* . . . fellow ini-
tiates of Paul, who was sanctified, approved of, worthy to be made
blessed, and in whose footsteps may | be found when | attain to God
...."]. Inthefifth or sixth century C.E. Antiochene Martydom of Igna-
tius 5 (in J. B. Lightfoot, The Apostolic Fathers 2.2), Ignatius desires to
follow the footsteps of Paul to Rome: " . . . kati ¥vog PadiCewv £0erdv
100 dmootdrov IMav~kov ... " [* ... wishingto travel in the footsteps
of the apostle Paul . . . "].

87. 1Clement 5.6: " ... kfpv yevouevog av 1€ tf) dvo~to~Af) kai &v
| dvoet. “He was a herad in both the east and the west.” | show on
p. 344 above that the river Euphrates and the Mesopotamian city of
Nisibis refer to the eastern extent of the Roman empire.

88. On early Christian texts for Paul in Syria, see for example Epistula
Apostolorum 33; for early Christian texts on Paul in Rome, see for
example 1 Clement 5.6. Of course, Avercius does not go to Spain
(Romans 15.24, 28), and thus there is not a precise imitation. 1t may
well be that Christian communities in Spain were not sufficiently well-
established in the time of Avercius for early Christians to visit (asis
evidenced by the lack of reference after Paul to early Christian journeys
to Spain). Inany case, one can see that the focus of travel for Avercius,
as for many early Christians, was Rome (see pp. 351-55 above).

89. Some have suggested that, by referring to Paul, Avercius actually
referred to the letters of Paul; e.g. J. B. Lightfoot, Apostolic Fathers
1.2:497. Inthis case, one could cite Acts 8.28, in which the Ethiopian
eunuch, while seated in his chariot, reads the book of Isaiah:
"koON~pe~vog &ml tod @ppatoc ab~tod Kal dve~yi~voo~kev 10V
npoehmv iHoodav.” [“And seated on his chariot, he read the prophet
Isaiah.”]
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In any case, “Paul” clearly refersto the early Christian apostle. Thisis
significant for the interpretation of fish symbolism, since it is the offering
of the fish that specifically characterizes the Pauline journey of Avercius.

In addition to Paul, | should mention the word Aadg, which is only rarely
found in pagan inscriptions,*®° but, on the other hand, is found not
infrequently in ancient Jewish inscriptions——apparently referring to the
Jewish community.® As confirmation of this, Aadg in the New Testar
ment is a term sometimes used to indicate Jews in genera or Jews as
opposed to gentiles.®? And in the New Testament, as well as early Chris-
tian literature, it can also generally refer to the Christian community. %3
Consequently, it is probable that Avercius is drawing on the ancient
Jewish epigraphic use of thisterm, as well as on the Christian literary use
of the word, in order to indicate a Christian community. In fact, in
another city in Phrygia, the other Hierapolis on the Meander, is found an
third century C.E. iscription using Aa:dg for the Jewish community there.%*

In any case, Avercius would very likely have been familiar with the let-
ters of Paul and used their portrayal of Paul asaguide for himself. | do
not, however, know of any example of early Christians bearing the ac-
tual letters of Paul, but the possibility should probably not be excluded.
If one accepts the reading of Ramsay, [Tadiov sywv Emouiv (rather
than ezl oy®), this would make even more unlikely the reference to the
actual possession of Pauline letters and more likely the interpretation
given above.

90. See W. Wischmeyer, “Aberkiosinschrift,” 39-40.

91. SeelL. Kant, “Jewish Inscriptionsin Greek and Latin,” 693. To
this | would also add the following examples. B. Lifshitz, Donateurs 31
(Nyssa, Caria; third to fourth centuries C.E.); Cll 720 = Donateurs 9
(Mantineia, Arcadia; fourth century C.E.) where the deceased (Aurelios
Elpides) is called “father of the people,” matmp raot); and Cll 662
(Elche, Spain; fifth to sixth centuries C.E.).

92. For references, see H. Strathmann, “ Aadg."
93. For references, see H. Strathmann, “Aadg.”

94. CIL 776 ". .. 1® had tdv ilovdal[w]v” [“to the people of the
Jews'].
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As an addendum, | should indicate that it is not clear if the word 8¢c1g in
v. 2 does, or does not, fit into this category.*

Although images of shepherds (Gk. mowunv; Lat. pastor) are important in
numerous genres of ancient Greek and Latin literature,® and | have al-
ready shown that the word *holy” (ﬁW\’bQ) was used in both pagan reli-
gious and semi-religious contexts,®’ yet the phrase moyumv d@yvog is not
found in pagan literature or inscriptions. At the same time, an analagous
phrase gnomhv ayte) isfound in Clement of Alexandria s Hymn to Christ
(v. 30),%, and that phrase was also possibly inscribed on agold glassin
the form of amonogram.*® Consequently, the phrase is probably to be
seen as having been Christian. Although the phrase, “disciple of a holy
shepherd” (pabnmg mowévog dyvod) isnot found in early Christian texts
outside of the Alexander inscription, nevertheless, considering the
extensive literary and iconographic tradition of depicting Christ asa
shepherd (often the chriophorus), the phrase makes better sensein a
Christian context than in any other pagan one. By using the word po6n-
e, Avercius could admittedly be referring to the normal secular use of
pabntg as “student” or “pupil,” but, given the almost certain association
of the phrase moymv d@yvog with Christ, it should most likely be seen in
relation to the tradition of regarding the followers of Christ as his
religious disciples.1®

95. While the word 6¢c1¢ in verse two of the inscription is rather infre-
quently used as the word for grave in the pre-Constantinian period, the
sequence——cross + 0¢o1g + name——is very common in the fourth
century C.E. on Christian inscriptions. See W. Wischmeyer, “ Aberkios-
inschrift,” 28. Yet, it isdifficult to determine whether, prior to the
fourth century C.E., the word was simply a rare pagan term used to fill
the space for metrical reasons or was actually aword that was
associated with early Christian remains, since so few pre-Constantinian
Christian inscriptions are extant or are identifiable.

96. Seep. 340 above.
97. Seepp. 104, 189-90.

98. =Text #11.C.1. ayloc and ayvdg are synonyms. Of course, the
normal expression is “good shepherd” (¢ mowunyv é kaidg), as, for
example, in John 10.11. For metrical reasons, that would not work in
the inscription of Avercius or in the hymn of Clement.

99. See J. Wilpert, Fractio Panis, 109.
100. For instance, it was frequently used for pupils of philosophers:

e.g. Onesicritus who was a pupil of Diogenes. Diogenes Laertius,
Lives 84.
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As afurther clue to the Christian character of thisinscription, see the
discussion in Chapter 3 concerning the relationship between Book 5 of
the Sybilline Oracles and passages in the Avercius inscriptions.’®! See
also the discussion of the Maritima inscription from the catacomb of Pri-
scillain Rome.1%2

Also reminiscent of the language in the Avercius inscription is a passage
in the Septuagint version of Ps. 44.10b, where a queen is described as
wearing a golden hymatium:

nopéot | Paciticoa ¢k deCuiddv cov §v tuatiopd
dwypbo® mepPefinuévn memokiipuévn

On your right, a queen wrapped in many colors
stands in a hymatium woven of gold

Early Christian writers interpreted the queen in the passage to refer to the
Christian church. For example, Clement of Alexandria saysin

Paedagogos 2.10:

KA&v & Ldyog 10010 WAAAN S10. Aafid nspi 100 Kvplov Adymv
EVQPPAVELY 6 Gnyu‘répsg Bamktmv &v ) Tyuf) sov: mapéo-
™ 1 Pecicca ik de1dv cov év ipatiopd draypion Ko
Kpoocorofg xpvools mepifefinpivn, obk ¢50fyTa TV TPLOEN-
TIKNV pepivokey, dAra Tov ¢k mlotemg cnvucpacuévovam]pa
tov Tdv HAENUEVOV KOopov Thg gkkAnolog dedhimkey. &v {
adorog iincolg dg xpvoog dampémet, kai ot kpdooot, ot
gxhexrol, ot ypvool.

If the Logos sings this about the Lord through David by
saying——the daughters of kings enjoy you in your honor.
A queen standson your right in a hymatium woven of
gold and wrapped in golden tassels——he did not reveal
voluptuous clothing, but showed the pure ornamentation

of the church that was woven from the faith of those

who are shown mercy. By means of it, Jesus was conspic-
uous as gold, and the golden tassels are the chosen ones

(i.e. Christians).

101. Seepp. 324-25 above and Endnote 2 in Chapter 3.

102. See pp. 348-49 above.
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In addition to the identification of the queen with the Christian church,%3
the emphasis on gold in Clement recalls the Avercius inscription, as
perhaps does the mention of faith and of the “select” or “chosen”
(¢xhextol).

In any event, while | have aready noted that the word faciiicoa
(“queen™) can refer to pagan goddesses and to empresses, it should now
also be clear that facliicoa can refer to the Christian church in early
Christian literature. In particular, the association of a queen with golden
garments and accoutrements finds special resonance in Jewish and Chris-
tian literature.

Y et, since golden garmentry is also characteristic of royalty in pagan
literarature, it is probably appropriate to put faciioca in the above-
mentioned third category, athough the general similarity to the Sibilline
Oracle passage and to the passa?e in Clement makes its category
placement somewhat difficult.©

In regard to the third category (since | cover the second category in
Chapter 3 itself), | focus on afew words and phrases, which | believe are
of special relevance for the interpretation of fish symbolism. At the out-
Set, it is of particular importance to remember that | assume that | have
aready proven the Christian character of the Avercius inscription.

Inwv. 12-16, three words are of particular note. Asindicated, “faith”
(mlotic) could be an abstract goddess. Y et, in the context of a Christian
inscription, it is difficult to imagine not considering the importance of the
idea of faith in early Christianity——especially since Avercius seemsto
have modelled himself on Paul, for whom (and for his followers) faith
was such an important component of being a Christian. Thus, it is pro-
bable that the reference, at least in part, refersto the early Christian
emphasis on the importance of faith.

In addition to these words in vv. 12-16, | should mention again that
ouvopapog (if one acceptsit as the correct reading) isaword attested in

103. See further Justin Martyr, Dialogue 63.4. Also reminiscent of the
golden-clothed queen is another woman with special garmentry found in
Rev. 12.1, who was regarded by some early Christians as the Church.
For example, see Hippolytus, On the Antichrist 61: "tnv pev obv
yo~vai~Kka, THV TEPPEPANUEVIV TOV RAOV COPECTATA TV
gk~~Kin~~oclav ¢dhAmaoev, gvoedvptvny tov Adyov tov Tatpdov.”
[“He showed that the woman enrobed with the sun was most clearly the
Church, which put on the paternal Logos above the radiant sun.”] This
passage also suggests the marriage between Christ and the church.

104. See Endnote 2 in Chapter 3.
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pagan inscriptions. It apparently refersto family, kindred or relations, %
while in Christian inscriptions it seems to refer to the members of the
Christian community——similarly to adeApol (“brethren™), which is also
found in Christian inscriptions from Asia Minor.1% That Avercius would
refer to those whom he met on his voyage as his brethren suggests the
kind of familial salutation that would normally accompany pagan inscrip-
tions, but clearly here with a new twist in that he does not mean flesh and
blood family.

Moving away from vv. 12-16, | would point to v. 5 with its reference to
the holy shepherd, “who possesses huge eyes, which he cast down every-
where” (dpBaipovg &g syet peydhovg mdvn kabopdvtac). Not only do
all-seeing eyes characterize pagan deities, but they are also an important
attribute of God both in Jewish and Christian literature and inscrip-
tions.1%” Likewise, while the motif of shepherds pasturing their shegp on
plains and mountains is found in pagan bucolic literature, it may well call
to mind in a Christian inscription the good shepherd who shepherds his
sheep in paradise and on earth——the former of which is often referred
to exegeticaly in terms of mountains.1%®

105. E.g. Dittenberger, SIG® 527.71 (Dreros). For adiscussion of the
description of early Christianity as family and its relation to fish symbol-
ism, see pp. 335-36 above.

106. For references, see W. H. Calder, “The Inscription of Avircius
Marcellus.”

107. For aChristian inscription, see SEG 6.370: "TIp&tov pev dpvihon

Ocgov tov Tavtel épdvra . .. "7 [“First | will sing of God, who sees
everywhere.”] For a Jewish inscription, see Cll 696 (Thebes, Phtiotis),
" ... évo~p[dv~tog] Beod ...” (*...oftheseeingGod...")and

CIl 725, 1I. 9-10, "k0pie 6 mdvto popdv" [“Oh Lord, who sees every-
thing”], as well as a discussion of this material in L. Kant, “Jewish
Inscription in Greek and Latin,” 702-03, and A. Deissmann, Light from
the Ancient East, 418. For literary evidence, see a plethora of refer-
encesin F. Dolger, IXOYX 2:468-69. See also the reference to the
“undleeping eye” (droipumtog dpbaiudg) of God in Basil of Caesareain
Text # V.1 (7.5).

108. Seethe sources collected in F. Dolger, IXOYX 2:466-68: Origen,
Homily on Genesis 9.3; Cyprian of Antioch, Confession 16; Irenaeus,
Adversus haereses 3.20.3; Methodius, Banquet 3.6; and Martyrdom of

Polyarp 19.2.
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While the individual words ypappato and mmbé inv. 6 are found fre-
quently in pagan and early Christian literature, ' the phrase ypdupata
motd is not found in either of them. On the other hand, as aphrasg, it is
very much reminiscent of the description of the New Testament as the
“holy scriptures’ (iepa. ypdpuportor).t0

Also belonging to this third category are the references to ypnotog and to
“seal” (oppaylg).t

As mentioned above, the sub-category 3'is largely a response to the ob-
jections of those who argue that certain features of the Avercius inscrip-
tion are too pagan to be attributed to an orthodox Christian monument.
Of course, from my examination of the Avercius inscription in general, it
should be clear by now that amost all its words and phrases are laden
with both pagan and Christian connontations. Thus, from the outset, it is
difficult to imagine, simply because an attribute of the inscription is
pagan, that that would contravene the Christian character of the monu-
ment. Early Christians simply used the language and materials which
were available to them, and they happened to be from a pagan culture.
Even what many regard as one of the most Christian of all symbols——
fish——is clearly interpreted by Christians through its pagan associa-
tions, as Chapters 2 and 3 demonstrate.

In specific regard to the objections of Harnack and others, it is now
known, for example, that many early Christian inscriptions carried not
only threats of fines, but curses as well, against those who would bury
another person in their tomb.'*? Likewise, the altar or bomos style of
monument is characteristic of all Phrygian funerary monuments, including
Christian ones.!*®

109. See W. Wischmeyer, “Aberciosinschrift,” 32-34.

110. Frequently found (for example) in Origen; see F. Dolger, IXOYX
2:472-73.

111. For the former see p. 323 above; for the latter see Endnote 4.

112. E.g. see many of the inscriptions collected in W. Ramsay, The
Cities and Bishoprics of Phrygia; and Th. Zahn, “Avircius Marcellus
von Hieropolis,” 83-84. As a case study, useful are Jewish and
Christian curse formulae from Asia Minor, particularly sotat abtéy/odhy
Tov ®eov (he/she shall have to reckon with God”) used especialy in
inscriptions from Eumeneia. See for a start L. Robert, “Epitaphes

d’ Eumeneia de Phrygie” (with some specific references to Ramsay) and
my discussion in “Jewish Inscriptions in Greek and Latin,” 685-86, 705.
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Finally, the veiled/mystical language of the inscription does not make it
pagan. For the better part of the first two centuries of Christianity,
Christian monuments did not reveal their Christian character, and it is
therefore impossible to determine which monuments are Christian.
Toward the end of the second century C.E. and at the beginning of the
third century C.E. are found certain monuments that bear the first indi-
cations of Christianity. In Rome, in the cemetery of San Sebastiano,
epigraphic monuments use the image of the fish apparently to indicate
Chrigtianity,** while in Phrygiain Asa Minor curse formulae are found
in the form soton abtd/adtf Tpog Tov Oedv (“hel she shal have to ac-
count with God”) that can indicate either Jewish or Christian origins.'*®
In general, this type of oblique imagery and language gave indication of
Christianity on Christian monuments in the period prior to Constantine.!®

Thus, it istheir veiled character that characterizes early Christian inscrip-
tions, and, in that regard, the Avercius inscription appropriately fitsin
with other early Christian inscriptions of the same period.*'’ Of course, it
is significant that fish imagery figures on early Christian monuments prior
to Constantine as an indication of Christianity, and its presence in the
Avercius inscription therefore suggests the same kind of oblique indica-
tion of Christianity.

113. L. Duchesne, “L’épitaphe d’ Abercius,” 165.

114. See pp. 591ff above.

115. Seen. 112 above.

116. The so-called “ Chrigtians for Chrigtians’ (Xpnotwavot

Xpno~ti~a~voic) inscriptions from Phrygia are an exception: E.
Gibson, The «Christians for Christians Inscriptions» in Phrygia

117. For asober view of the problem of veiled Christian inscriptions,
see W. M. Cader, “Early Christian Epitaphs from Phrygia.” The use of
the word gavepdg (“public”) may suggest a degree of openness not
always found on early Christian inscriptions, but this does not make it
either Montanist (asin the so-called “Christians for Christians” inscrip-
tionsin Phrygia; see previous footnote) or anti-Montanist (e.g. as an
open proclamation of orthodoxy). Based on hisinterpretation of
eavepdg and cvuvepddg, Ramsay (“Early Christian Monumentsin
Phrygia,” 266-67) suggests that the Avercius inscription was anti-
Montanist; his argument is unconvincing, however.
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VIIl. PAGAN AND CHRISTIAN REFERENCESIN THE
EPIGRAPHIC FORMULAE OF THE AVERCIUSINSCRIPTION

In the Avercius inscription, the formulaic portions (vv. 1-2 and 17-22)
contain items that are standard in Phrygian epitaphs:**® mention that the
inscribing was done while dive, mention of age, and mention of athreat
of afine. Itisinteresting to note, however, that in their midst are found
isolated indications of items which one can best label as non-traditional:
namely v. 19, which has no pagan epigraphic parallels; and possibly
gikextodg inv. 1, which, although it is found on one pagan inscription
from Phrygia, is extremely rare. Whether these are direct indications of
Christianity by themselves is unclear,'® but, in any case, considering the
Christian character of the inscription as a whole, they easily take on a
Christian connotation and might in fact be considered Christian insertions
into an otherwise standard pagan format.

Thus, the general tenor of these two sectionsis that of a pagan epitaph
from Phrygia, with occasiona intimations of Chrigtianity. In a sense, this
sets the stage for the interpretation of all the symbols of the inscription,
since many of them, such as the fish, have pagan associations, but, at the
same time, bear Christian associations as well.°From a literary point of
view, the two sections are connected by the repetition of the syllable mo-
. wohewg (V. 1), morettng (v. 1), and ilepomoret (V. 22).

118. In general on the characteristics of Phrygian inscriptions
(including these), see the materials collected in the relevant vols. in
MAMA.

119. For example, éxhextdg can indicate the Christian elect, as shown
in the above-mentioned passage from Clement (see pp. 775-76 above).
In addition, ¢kiex~toc mdAg can indicate the heavenly city; see sources
collected in A. Abel, “Etude sur I'inscription d’ Abercius,” 357-58.

120. For acomparative analysis of thisissue in the Avercius and Pec-
torius inscriptions, see the relevant sections in Chapter 3.
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APPENDIX 4
ADDITIONAL MATERIAL ON THE PECTORIUS INSCRIPTION

I. TEXT CRITICAL COMMENTARY ON THE PECTORIUS
INSCRIPTION

For text of the inscription, see Text # 1.2 in Appendix 1.

v. 1: Some propose [- d@yl]ov (“holy”) instead of [- Oel]ov (“divine”), but
that is unlikely since it adds an extra syllable, which is metrically dubious.

v. 2: Also the reading {onv (“life”) instead of ytv can not be com-
pletely excluded. But mynv is much more likely, since the general simi-
larity of the Pectorius inscription to the Avercius inscription suggests a
reference to awater spring and since letter measurements (although here
not conclusive) indicate that the three letters (“eta,” “gamma,” and “eta’)
of mnyhv would more likely fit the missing gap better than the two letters
(“omega’ and “etd’) of Lwnv.

v. 7. Numerous readings have been made here, many of them based on
the reading 'oAale (“Galilean”) instead of apa Ahalw. But the letter
in questionis clearly a“rho” and not a“gamma.” Thus, epa lidaiw is
evidently correct.

Instead of y6[prali], Guarducci reads iy6[v]B[o] i (“fed on by fish”),
though a close examination of the inscription would seem to suggest
other letters. Furthermore, it is difficult to understand the meaning of the
sentence with this word included.

v. 11: Numerous readings have been proposed for this fragmentary
verse, none of them certain, as the following examples attest: Franz
(II[xBvv épdV viod] uvhoeo Tektoptov = “Upon seeing the fish,
remember Pectorius, its son”); Borret and Leemans («I[Aa6t kot yoyfg]
pvhoeo Iextoplov = “Be gracious and remember the soul of Pectorius’);
Wordsworth («I[Aa6t kai dovrov] pvioeo Tlektoplov = “Be gracious and
remember the dave Pectorius’); Pitra (il[x6bog giptivn,] pvihoeo
IMextoplov = “In the peace of the fish, remember Pectorius’); Rossignol
(El[xvodpat og, teod] pvioeo Iektoplov = “I beseech you, remember
your Pectorius’); Kirchoff (iI[x60oc év delnve] pvioeo Tektoplov =
“Remember Pectorius, afishinamea”); and Secchi (I[Aacbeig Yiod
o¢o] pvvioeo Tektoploto = “Be merciful on your son; remember
Pectorius’). | follow the reading of Lenormant, which O. Pohl includes
in his text (although | underdot the final “omicron”).
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